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Guide to Sanskrit Transliteration

Presented below is a key to transliteration and pronunciation of Sanskrit letters.

Sanskrit is a highly phonetic language and therefore accuracy in the
pronunciation of the letters is very important. A change in the pronunciation
could change the meaning of the word itself. For those who are not familiar with
the Dévanagari script, the International Alphabet of Sanskrit Transliteration is a
guide to the correct pronunciation of the Sanskrit letters.

31 a (but) 31 a (far) g1 (it) §1(beet) 3 u (put) 3 u (pool)

* r (rhythm) |&1(r)* g e (play) ¢ ai (high) 3it o (toe) it au (loud)
@ kha ol

& ka (skate) 1 (blockhead) *1 mga(gate)1 |=gha (log hut) *1| ¥ na (sing)

sroa (etnio @ gcha (catch him) “ja (ohn) 2 z{]ha (hedgehog) zsr na (bunch)

Zta(start) *3 | tha (anthill) *3 |3 da (dart) *3 Zdha (godhead) |5, )4

T ta (path) *4 :; tha (thunder) zda (that) *4 *%; dha (breathe) ,:1 na (numb)

T pa (spin) 5 ::pha (loophole) | & pa bin)s |+ bha (abhor) *5 5” ity

gya(young) |¥ra(drama) o la (Iuck) % va ebyeen 1§ (shove) |ws (bushel)

and wa)
g5 (so) & h (hum)

3 m Anusvara (nasalization of preceding vowel)

: h Visarga (aspiration ofpreceding vowel)

Notes

* No exact English equivalents for these letters

1. guttural
2. palatal
3. lingual
4. dental
5. labial



Prayer
haSiaN N O . .
dgadeadnlivg, cdl FHg IT6H |

o < NN o hn¥
U R aeaardl e |
vasudevendrayogindrarh natva jnanapradarh gurum
mumuksunam hitarthaya tattvabodho’ bhidhiyate.

Saluting (my) guru Vasudevendra who gives the knowledge and who is the greatest of the yogis,
this text titled Tattvabodha is composed (by me) for the good of the seekers of freedom.

Jivah

1 Sadhanacatustayam
AT -Tged -TEIRATERRUT AT -d dea-Taash-SN T 11 2 12

sadhana-catustaya-sampannadhikarinam moksa-
sadhana-bhatam tattva-viveka-prakaram vaksyamah.

We shall tell the method of doing enquiry into the reality which is the means for freedom, for
those who are qualified being endowed with the four fold means.

Ana-aged e ?

sadhana-catustayarn kim?

What is the group of four means?

feeaTfeica -aeg- oo SETEAT-Fe R 1-faeT: T -Seh-aFaia: Jgaed =i | ¢ IR
nityanitya-vastu-vivekah, ihamutrartha-

phalabhoga-viragah, samadi-satkasampattih, mumuksutvam ceti.

They are distinct knowledge between what is not in time and what is ephimeral, absence of
longing for the pleasures obtaining in this world in the other world, the sixfold wealth such as
sama etc and desire for freedom.

1.1 Viveka
o o [aSaY
[AcllAcq =g -lddn: %:?

nityanitya-vastu-vivekah kah?
What is the discriminative, distinguishing, knowledge between the nitya vastu and anitya vastu?

feicd TEca® STa1 TEfRThH STl aq (i | 3ERd ficaTieicd-aeg-faa®: 1 g 1z
nitya vastvekarh brahma tadvyatiriktarh sarvam anityam, ayameva nityanitya-vastu-vivekah.

Nitya vastu is one limitless Brahman. Everything else is time — bound, anityam. This alone is the
discriminative, distinguishing knowledge between nitya and anitya vastu.



1.2 Vairagya
T &2

viragah kah?
What is Dispassion?
SR o

g8 CITHATY eSNeIH N 2 1Y
iha-svargabhogesu iccharahityam.

Absence of longing for the pleasures obtaining in this world as well as in the svarga.

1.3 Samadi satkasampattih
TG - FEH-EFFa: H1?
samadi-sadhana-sampattih ka?
What is that six-fold inner wealth?

- TH -SHACATIETT- 218 THTEH 3 1 2 %
$amo dama uparamastitiksa sraddha samadhanam ceti.

The six-fold wealth is samah, mastery over mind, damah, mastery over senses, uparamah, doing
one’s duty, titksa, patience, sraddha, faith and samadhanam, resolution of mind.

1.3.1 Sama
AH: K2

samah kah?
What is sama?

q s 09 g

mano nigrahah
It is mastery over mind.

1.3.2 Dama

qH: he?
damah kah?
What is dama?

T -Telfesd fo/TE: 1 g 1o

caksuradi-bahyendriya-nigrahah.
Mastery over the external sense organs such as the eye, etc.



1.3.3 Uparama
SUH: F2?

uparamah kah?
What is Uparama?

ETIHIGIRES 11 li<
svadharmanusthanameva.
(It is) just observance of one’s own duties.

1.3.4 Titiksa

ferfereat =12

titiksa ka?

What is titiksha?

AT GEg @S -S|l ¢ IR

sitosna-sukha-duhkhadi-sahisnutvam.

A capacity to put up with all the unpleasant experiences in life like heat and cold and so on.

1.3.5 Sraddha

o] HIEaM?

sraddha Kidrst?

Sraddha is of what nature?

6 A~y [ 5 ¢ Ngo

guruvedantavakyesu visvasah sraddha.

Sraddha is trust in the words of the teacher and the scriptures.

1.3.6 Samadhanarh
qa 62
samadhanarh kim?
What is samadhanam?
PRI 1 g g

cittaikagrata.
Samadhanam is having only one thing at a time in front of the mind.

1.4 Mumuksutvam

g 61 ?



mumuksutvam Kim?
What is mumukshutvam?

A TG =901 1 &R

mokso me bhayaditiccha.
The desire, “Let there be freedom for me” is mumukshutvam.

TAHTIA-TgeTY | daeaed HaheaTeRIRuT Ffed 11 ¢ 1l 93

etad sadhana-catustayam
tatastattvavivekasyadhikarino bhavanti.

This (is) the four-fold qualification. (Thereafter) consequently, (they) become qualified persons
for the discriminative knowledge of truth

2 Enquiry into Truth
a<a-faa: &2

tattva-vivekah kah?
What is tattva-vivekah?

ATCHT Hcd dg=acad fHeafd 1 g 1 9%
atma satyarn tadanyat sarvarn mithyeti.

I, the selflis the truth; everything other than that is apparent.

ATCHT ®:?

atma kah?

Who is atma, the self?

TG -HEH-FRUT-INNE, SAfdRh: TE-RRI: Toae-E-aril aRegHaed: 8 dkdstd d
AT Q1 94

sthila-stuksma-karana-sarirad vyatiriktah
pafica-kosatitah sannavastha-traya-saksi
saccidanandasvarapah san yastisthati sa atma.

One who remains different from the gross, subtle, and causal bodies, who is beyond the five
sheaths, who abides as a witness to the three states of experience, and who is of the form of
existence, consciousness and fullness, is I, the self.



3 Sarira-s
3.1 sthula-$ariram (Gross Body)

sthaila-sariram kim?
What is gross body?

ha . [y . o . o =~ [ T N ~ =~
TR -THHER: Fdl Tchred G- @G- ATEa 2R, d STad Jdd FIRUMd ST9eiiEd

TRt STeaRNag Jad SIe- 2R |l 9,98

paficikrta-paficamahabhataih krtarm
satkarmajanyarm sukha-duhkhadi-
bhogayatanarn sariram asti jayate vardhate
viparinamata apaksiyate vinasyatiti
sadvikaravad-etat-sthala-sariram.

This one which is made of the grossified five great elements, is born due to (past) good actions;
the abode for the experience of happiness, sorrow, etc., is endowed with the six-fold
modifications of "exists, is born, grows, undergoes metamorphosis, decays, and dies”, is called
gross body.

3.2 siksma-sarirarm (Subtle Body)

- RH 2

suksma-sarirarh kim?

What is subtle body?

AU FA-THHERd: Fd Tehfsld GE-G@-T1-Trae T-gIegdl T@-FHleeaor q=-
TG A2 R O THea-FHoh: T8 Jrasid dogei-aie |l 2.99
apaficikrta-paficamahabhataih krtarh

satkarmajanyarn sukha-duhkhadi-bhoga-

sadhanarh pafica-jianendriyani pafica -

karmendriyani pafica-pranadayo manascaikam

buddhiscaikaivam saptadasa-kalabhih saha

yattisthati tat suksma-sarirar.

The subtle body is that which is made of the ungrossified five great elements, is born of the
(past) right actions, the instrument for the experience of pleasures, sorrows, etc., and that which
has seventeen parts, viz., five sense organs of knowledge, five organs of action, the five pranas,
the mind, and the intellect.



3.2.1 Jnanendriyas
ST -5 T ST T~ 1g | g
$rotram tvakcaksti rasana ghranamiti pafica-jnanendriyani.

The five organs of perception are : the ear, the sense of touch, the eye, the tongue, and the nose.
A=Ted fSraadt | = a1g: | FN: G | THAET: TE0: | SUEaTian | 3 Feieag-agan: I ¢ I g%

srotrasya digdevata, tvaco vayuh, caksusah
suryah, rasanayah varunah, ghranasyasvinau,
iti jhanendriyadevatah.

The presiding deities of the organs of perception are : Quarters is the deity for the ear; Wind for
skin; Sun for the eyes; Varuna for the tongue; and Asvinii-kumaras for the nose.

A= v Teg-TEur | N v ToR-TEu | 9 A §9-TEuE | AT S -
YU | TR fISET TR -TEure 2 1 ¢ 1l Re

srotrasya visayah sabda-grahanam
tvaco visayah sparsa-grahanam
caksuso visayo rapa-grahanam
rasanaya visayo rasa- grahanam
ghranasya visayo gandha-grahanamiti.

The field of the ear is the cognition of sound. The field of the skin is the cognition of touch. The
field of the eyes is the cognition of colour (and form). The sphere of the tongue is the cognition
of taste. The sphere of the nose is the cognition of smell.

3.2.2 Karmendriyas
ATRATIOT- TS - TAERTel Sf T-FHTeedioT 1g 1Y
vakpanipadapayupasthani iti paficakarmendriyani.

The five organs of actions are : the organ of speech, the hands, the legs the organ of excretion,
and genitals.

T AT Tl | EEIRE: | TS | TR | SUESET USTId: | 3 HHfesd-39dn: 1| 9.3
vaco devata vahnih, hastayorindrah,

padayorvisnuh, payor mrtyuh, upasthasya
prajapatih, iti karmendriya-devatah.

The deity for speech is Fire; for hands it is Indra; for feet it is Visnu; for the organ of excretion it
is Yama and for genitals it is Prajapati.

T ISR IO | G aeg-Teur | JIedia sl S | IS G-l | STy

9



g ST\ g 1 2 13

Vaco visayo bhasanam, panyorvisayo
vastu-grahanam, padayorvisayo gamanam,
payorvisayo mala-tyagah, upasthasya visaya ananda iti.

The sphere of activity of the organ of speech is speaking. The sphere of activity of hands is to
grasp objects. The function of the legs is movement. The function of the organ of excretion is
elimination of waste. The sphere of activity of the genital is pleasure.

3.3 karana sarirarh (Causal Body)
HRIT-TRR, Y

karanasariram kim?
What is the causal body?

ARSI INR-5IET HRUHE Toeaeqg Fidhedsh-&4 Jgfd dd, HRIT-TRE |

R IIRY
anirvacyanadyavidyarapam sarira-dvayasya
karana-martarn satsvarapajfianam nirvikalpaka-rapam yadasti tat karana-sariram.

That which is in the form of indefinable, beginningless ignorance, the cause for the two bodies
(gross and subtle), ignorance of one's own nature that is absolute existence and is free from
duality or division (such as subject and object) is (called) causal body.

4 Avastha-trayam

eI 12

avasthatrayarn kim?

What are the three states of experience?

ST -ETH-GIEATET: 1l ¢ 1IRY
jagrat-svapna-susuptyavasthah.
(They are) the waking, dream and deep sleep states.

4.1 Jagrad Avastha (Waking state)
STEHGAET hI?

Jagradavastha ka?
What is waking state?

M-SR : TeaTie-STd STad 3 T ARG |

TS~ AT {357 3g=ad 11 ¢ IRG

10



srotradi-jiianendriyaih sabdadi-visaya
jhayanta iti yatsa jagradavastha, sthala-sarirabhimanyatma visvah ityucyate.

The state of experience that is known through the interaction between the sense organs of
perception such as the ear etc and the sense objects like sound etc. is called waking state. 1, the
Atma, identifying with the gross body, is called visvah.

4.2 Svapna Avastha (Dream state)
TN il el - TEETCA! g8 =gl el -aTeal (FET-8e 7 ST: Fead & Ewmae |

- TR TCHT ot SeZ=4d 1l ¢ 1IRS

svapnavastha ka iti cet?

jagradavasthayam yaddrstam yacchrutarn

tajjanita-vasanaya nidra-samaye yah prapancah

pratiyate sa svapnavastha,

stiksma-s$arirabhimanyatma taijasa ityucyate.

If (it is asked) what is the dream state, (it is ) that world which is experienced in sleep, projected
by the impressions born of what was seen or heard in the waking state. Atma, I, identifying with
the subtle body, is called taijasah.

4.3 Susupti Avastha (Deep Sleep state)
ad: GIEATE FI?
tatah susuptyavastha ka?

Thereafter what is sleep state?
g FRmfy Sy gae T e 3 gyeaee |

FHRUT-ZRATHATCHT ST 2379 11 ¢ 1l ¢

aham kimapi na janami sukjena maya

nidranubhayata iti susuptyavastha.

karana-sarirabhimanyatma prajfia ityucyate.

That state about which one says later, ‘I did not know anything; | enjoyed a good sleep’ is the
deep sleep state.

5 Paficakoshas
qF-FRE: &2
pafica-kosah ke

What are the five kosas?

AT : TUHA] AT AR T-wEAaaid | g 1R

11



annamayah pranamayo manomayo vijhanamaya anandamayasceti.
They are : annamaya, pranamaya, manomaya, vijiianamaya and anandamaya.

5.1 Annamaya kosa
SAHY: h:?

annamayah kah?
What is annamaya?

PG ATSTE e, TTATET -G ag RSad dgemd: Rl FYo-TE |l ¢ 130
annarasenaiva bhutvannarasenaiva vrddhim

prapyannarapaprthivyam yad viliyate

tadannamayah kosah sthalasariram.

The physical body that is born of the essence of food only, that which gains growth from the
same essence of food only and which merges into the earth which is of the form of food, is called
annamaya.

5.2 Pranamaya kosa

HUTHY: &:?

pranamayah kah?

What is Pranamaya?

STOTFN: G-I NI ead -9 ST : HIaT: 1| ¢ 1138

pranadyah pafica-vayavo vagadindriya-

paficakarh pranamayah kosah.

The five physiological functions beginning with prana alongwith the five organs of action
beginning with organ of speech constitute pranamaya kosa.

5.3 Manomaya kosa
T F:2

manomayah kah?
What is manomaya?

T Fiesd-U=H it a1 yald @ TAEg: FR: 0 IR
manasca jianendriyapaficakam militva yo
bhavati sa manomayah kosah.

Joining or grouping the mind and the five sense organs of knowledge what obtains is manomaya
kosa.

12



5.4 Vijianamaya kosa
CRIGERHETY

vijhanamayah kah?

What is vijianamaya?

g Teleeg-T=s ffocar a1 yafa | fgmma: fEe 0

buddhih jhanendriyapaficakam militva yo

bhavati sa vijiianamayah kosah.

By combining the intellect and five sense organs of knowledge what obtains is known as
vijianamaya kosa.

5.5 Anandamaya kosa

IAGHT: :?
anandamayah kah?
What is Anandamaya?

TG FRORNIATaeY -Tfsd-a<d Pate-gfa-aied ad THeemd: Ha: |
T, FIET-T=HE I Q N3W

evameva karana-sarira-bhiata-avidyastha-malina-sattvarm priyadi-vrtti-sahitarm

sat anandamayah kosah.

etat kosa-paficakam.

In the same way, established in ignorance, which is of the form of causal body, of impure nature
and endowed with three dispositions of happiness like priya etc is anandamaya kosa.

5.6 Pancakosatitah
7S TR AGHET: O AR wAe A ghen fify Eava S JoT A Sd Fiedh-

FISS-IEICH CTCHTEe I TR T gel He Fcae QI STcHT A Hld Il ¢ 1134
madiyam $arirarh madiyah pranah madiyam

manasca madiya buddhirmadiyamajnanamiti

svenaiva jhayate tadyatha madiyatvena jnatarn

katakakundalagrhadikam svasmadbhinnam

tatha paficakos$adikarh madiyatvena jhatamatma na bhavati.

Just as bangles, ear-rings, house etc known as ‘mine’ are all other than the knower, - S0 too the
five kosas known by the self as mine in the form of ‘my body, my pranas, my mind, my intellect
and my ignorance should all be other than the knower and so cannot be the self.

13



6 Atma

AT Al 2

atma tarh_i kah?

What is Atma then?
HiEGHET®q: |l ¢ I

saccidanandasvarapah.
Atma is of the nature of sat, cit and ananda.

|
ad_fFa?
sat kim?
What is sat?

we-7a sy fasfa gfa aqn g uze

kala-traye’pi tisthatiti sat.
What exists in all the three periods of time is sat.

IECAET

cit kim?

What is cit?
E-EH&T: 1l ¢ lI3¢

Jiiana svaripah.
Cit is of the nature of consciousness.

A F?
anandah kah?
What is ananda?

TE-ETET: 1| ¢ 113R

sukha svarapah
Ananda is of the nature of happiness.

Td QRgHS-ta&Y TEIHH [AET Il ¢ 1o
evam saccidanandasvariiparn svatmanam vijaniyat.

Thus one should know oneself to be of the nature of saccidananda.

14



JAGAT
7 Maya
Y TgeRTc-deaicqrd-TRR F&am: | R 12

atha caturvimsatitattvotpattiprakaram vaksyamabh.
Now, we shall teach the evolution of 24 factors.

SRS eod -TST - - T[0T AT TR Il R IR

brahmasraya sattvarajastamogunatmika mayasti.
Depending on Brahman for its existence is Maya which is of the nature of the three gunas, satva,
rajas and tamas.

7.1 Evolution of Five Elements

qd: STHTET: T | STRTENCR: | TEREdST: | dofd STT9: | STgd: JRET I ] 1y

tatah akasah sambhatah, akasadvayuh,

vayostejah, tejasa apah, adbhyah prthivi.

From that (Maya) space was born. From the space, air was born. From the air fire was born.
From the fire waters were born and from the water, earth was born.

7.2 Evolution of the Sattva aspect
TS TE-TIAE T TR dicahiand, Aefeed Sad | T@T: ifcahiamcantesd S|

I AifcaRRI=Rired S9dH | Jioed AiasRIeH-rad Sad | JRIT: Aifcahiang, Hotfeed
AN R

etesarh pafica-tattvanamm madhya akasasya sattvikamsacchrotrendriyam sambhutam. vayoh
sattvikamsattvagindriyarh sambhaitam. agneh sattvikamsaccaksurindriyarh sambhatam. jalasya
sattvikamsadrasanendriyarm sambhatam. prthivyah sattvikarhsadghranendriyarm sambhatam.

From among these five great elements, from the sattva aspect of space the sense organ of ear was
born. From the sattva aspect of air the sense organ of skin was born. From the sattva aspect of
fire the sense organ of eye was born. From the sattva aspect of waters the sense organ of tongue
was born. From the sattva aspect of earth the sense organ of nose was born.

7.2.1 Antahkaranam
QAN T - SRS ARG Fl-FEIEHN - e~ FOTe S 1| R 1%

etesarn pafica-tattvanarm samasti-sattvikamsad
manobuddhyahankaracittantahkaranani sambhatani.

15



From the totality of the sattva aspect of these five elements are born the inner instruments of
mind, intellect, ego and memory.

Ggeq-[IhearcHs O9: I R 11§

sankalpavikalpatmakarh mana
Mind is of the nature of indecisiohn or doubt.

fereaaTicrT ghg: 1l 19

niscayatmika buddhih

Buddhi is of the nature of definiteness.

IEGAT I 11 R ¢

ahankartahankrtih

‘I am the doer’ - this sense is ego or ahankara.

Feda-g AR IR

cintanakartr cittam.

Cittam is the faculty of recollection.

Tl 391 T | JeSel | SRR &g | e aiged: R lige

manaso devata candramah, buddherbrahma,

ahankarasya rudrah, cittasya vasudevah.

The presiding deity of mind is Moon, of the buddhi is Brahma, of the ahankara is Rudra and of
the cittam is Vasudeva.

7.3 Evolution of the Rajas aspect
TS TE-aTaH AT SRR Tod g, aiileed $Hqd | /@ TeraiRnd, qoiifeead dad. |

T3 TR, TRfegd | Jioed ToEiang STedifeed S| IR Teaing, Jefad
AN 1R

etesarn pafica-tattvanarm madhye akasasya
rajasamsadvagindriyarm sambhatam.

vayoh rajasamsat panindriyam sambhatam.
vahne rajasarnsat padenidriyam sambhatam.
jalasya rajasamsat gudendriyarh sambhatam.
prthivya rajasamsadupasthendriyarm sambhdatam.

Of these five elements, from the rajas aspect of space the organ of speech was born. From the
rajas aspect of air the organ of hands was born. From the rajas aspect of fire the organ of feet was
born. From the rajas aspect of waters the organ of genital was born. From the rajas aspect of
earth the organ of anus was born.

QAN AATS- TG RICTEIOT: SRl 1| ] IR

16



etesarn samastirajasarnsatpaficapranah sambhatah.
From the totality of the rajas aspect of these five elements are born the five pranas.

7.4 Evolution of the Tamas aspect
QAN G- RIS ghd-T=-dealie Wdied | ] 193
etesarn paficatattvanam tamasamsatpaficikrta-pafica-tattvani bhavanti.

From the tamas aspect of these five elements, grossified five elements are born.

TRl Al 9 |
paficikaranarnh kathamiti cet
QAT TF-FER[AT AT e T d 3 i U el seae e e E e

gt e T - Rresay TRT-ged-Gaist HEY | U7 THIE0T b R 1gY

etesarn pafica-maha-bhatanam tamasarnsa-

svarapam ekamekarn bhatarh dvidha

vibhajyaikamekamardharh prthakttisnim

vyavasthapya aparamaparamardham caturdha

vibhajya svardhabhinnesu ardhesu

svabhagacatustayasarmyojanam paficikaranam bhavati.

If it is asked how does paficikaranam takes place, (the answer is) first each of the tamas aspect of
these five elements gets divided into two equal parts, then one half of each of it is kept aside
intact and the other half of each of it gets divided into four equal parts and (finally) to the intact
half of each element, the one-eighth portion from each of the other four elements gets mixed.
Thus paficikaranarh takes place.

T : T - T HET- v : SS- TN a1l e
etebhyah paficikrta-paficamaha-bhatebhyah sthila-sarirarm bhavati.
From these grossified five great elements gross body is born.

W fve-srmTeaREE SN R 1%
Evarh pinda-brahmandayoraikyarn sambhatam.
Thus there is oneness between individual (microcosm) and the jagat (macrocosm).

TR U,
8 Jiva and I$vara
FYS-ZNAATHTT STia-ART% Sal-Sfciere W |
H UF 79 Tl TETg S Rreteas S I 31
sthilasarirabhimani jivanamakam
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brahmapratibimbam bhavati, sa eva jivah
prakrtya svasmadisvararm bhinnatvena janati.

The reflection (as it were) of Brahman (in subtle body) which identifies itself with the gross body
is called jiva. The same jiva by nature (that is, ignorance) knows/takes Isvara to be different from
himself/herself.

AT STTCHT ST 3eg=ad 1| 3 IR

avidyopadhih sannatma jiva ityucyate.
Atma associated with avidya-upadhi is called jivah.

TG (STTEHT) S5 234 1l 13
mayopadhih sannatmesvara ityucyate.

Atma associated with the maya-upadhi is called Tévara.
o ha¥ ha¥ [N C e 0 e o o . haN o =\
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evamupadhibhedajjivesvara-bheda-drstiryavatparyanta tisthati
tavat paryantarm janma-maranadi-rapa-sarnsaro na nivartate.

So long as this notion of difference between jiva and I$vara which is due to conditionings,
remains, until such time sarnsara in the form of birth, death and so on does not go away.

TR RUTTA ST g-ghg: TR I 3 iy
tasmatkaranat na jivesvarayorbheda-buddhih svikarya.
Because of that reason, the difference between jiva and I$vara should not be accepted.

9 Tattvam Asi
7 AR e Sie FREgRed GasesiEd doaudiid HeaTched Seglg: &,

N EgaHTRdcaTd |l 3 11§

nanu sahankarasya kicijiiasya jivasya

nirahankarasya sarvajfiasyesvarasya

tattvamasiti maha-vakyat kathamabheda-

buddhih syat ubhayorviruddha-dharma-

akrantatvat.

Since both jiva and I$vara are endowed with opposite attributes, how can there be the
understanding of non-difference for a jiva who is a limited individual with small knowledge, and
Isvara who is free from individuality and having all-knowledge from the tattvamasi mahavakya?

o o ¢ . o
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iti cenna;
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sthiila-stiksma-sarirabhimani tvam-pada-

vacyarthah. upadhi-vinirmuktarh samadhi-

dasa-sampannarh suddham caitanyam tvam-

pada-laksyarthah.

If that is your objection, it is not right. The direct meaning of the word tvam is one who is
identified with the physical body. The implied meaning of the word tvam is pure consciousness
free from upadhi and obtaining when the mind is resolved in self (in a state of samadhi).

T HeFcane-fIRE: S9N Aq-9g-aaM: | SUTI-3F YE-~aed ad-9e-SEa: || 3 I
evam sarvajfiarvadi-visistah isvarah tat-pada-vacyarthah

upadhi-stnyarh suddha-caitanyam tat-

pada-laksyarthah.

Similarly, the direct meaning of the word ‘tat’ is one who is endowed with all-knowledge etc.
The implied meaning of the word ‘tat’ is pure consciousness free from upadhi.

U T S AaaeauTe aERTE: 1| 3.8
evam ca jivesvarayoh caitanyarapenabhede badhakabhavah.

Thus, there is no contradiction with reference to the non-difference between jiva and I$vara from
the standpoint of consciousness.

Jivanmukti
10 Jivanmukti
. = hany haNihaY ~ NN . o N o0 o
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evam ca vedanta-vakyaih sadguru upadesena ca
sarvesvapi bhatesu yesam brahmabuddhirutpanna
te jivanmukta bhavanti.

Those in whom this knowledge, that all beings are Brahman, has taken place in this manner,
through the sentences of Vedanta taught by a competent teacher, they are the jivanmuktas.

g Sl F:?
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9 IR

nanu jivan-muktah kah?

yatha deho’harh puruso’harn brahmano ham
$tdro’hamasmiti drdha-niscayastatha nahar
brahmano na sadro na purusah kintvasangah
saccidananasvaripah prakasarapah
sarvantaryami cidakasartpo’smiti drdha-
niscaya-riipa-aparaoksa-jianavan jivanmuktah.
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Who is a jivanmuktah? Just as one has the firm belief that ‘I am the body’, ‘I am a male’, [ am a
brahmin’, ‘I am a stidra’, so also, ‘I am not a brahmin’, ‘I am not a sidra’, | am a sudra’, ‘I am
not a male’, but | am unattached, | am of the nature of saccidananda, self-effugent, the indweller
in all beings, the formless consciousness like space - thus one who has a firmly ascertained
immediate knowledge is called a jivanmuktah.

AR AR Ras-FH-awd-ffHE: &l @ 13

brahmaivahamasmityaparoksa-jianena
nikhila-karma-bandha-vinirmuktih syat.

By the immediate knowledge that I am Brahman one becomes freed from the bondage of all
karmas.

KARMA
11 Karma
FHAIOT it fTiel Feciticl =, SAFMH-TT0-TREE -3 B &fed 1 4 g
karmani kati vidhani santiti cet;
agami-saficita-prarabdha-bhedena
trividhani santi.
Suppose if it is asked, “how many kinds of karmas are there”, (we say), karmas are of three
kinds, viz., agami, saficita and prarabdha.

AR &4 RH?

agami-karma kim?

What is agami karma?

FIcacawa. Fiadhd Uy FH Jafed ag STRTRICARTIEAd 1l 4 IR

jhanotpattyanantaram jiiani-deha-krtarh punya-

papa-raparn karma yadasti tad agamityabhidhiyate.

Whatever karma in the form of punya-papa that is there which is done by the body of a jnani
after the arisal of knowledge, is called agami.

afad w4 2
What is saficita karma?
saficitarn karma kim?

IRl ied GachAId Jaiivid faBfd ad_ afad S| w1y

ananta-koti-janmanam bija-bhatam sad
yat karmajatam parvarjitam tisthati tat saficitarm jieyam.
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The result of actions performed in (all) the previous births standing in the account of jiva, which
are in the seed form to give rise to countless crores of births (in future) is called saficita

(accumulated) karma.

< 03 Eb‘]:f’ [aNl aNl N %a\
prarabdhar karma Kimiti cet?
What is prarabdha-karma?

3¢ TNNEAE 38 O% @ QESENE Gchf dciNey Al a8 Wafd TNEIRHuT AvTed &4:
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idarh sariram utpadya iha loka evarn sukha-

duhkhadi-pradam yat karma tatprarabdham,

bhogena nastarh bhavati, prarabdhakarmanam bhogadeva ksayah iti.

Having given birth to this body, the actions which give pleasure and pain in this very world is
called prarabdha. That gets exhausted by experience, (as the rule is), by experience alone (their)
exhaustion (takes place).

Aid FH TREEHEHI - TR0 Il Y 1y
saficitarh karma brahmaivahamasmiti niscaya jiianena nasyati.
The saficita-karma gets destroyed by the clear knoweldge that | am indeed Brahman.

SARTIH HHIY e ZAf | o ST -0t Aol -go-3Td-STebag, el Taal 1 1l 4 11
agamikarmapi jianena nasyati, kifica agamikarmanarm nalini-dala-gata-

jalavajjfianinarh sambandho nasti.

Agami karma also gets destroyed by knowledge. Further, agami karmas do not have any
connection with jiiani like the water that obtains on the lotus leaf.

fhg I e Tgafed Wercaadied AHd wHdd ANTH-908 TFaid | I e feafed fesed
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kifica ye jhaninarh stuvanti bhajantyarcayanti

tan prati jaanikrtamagamipunyar gacchati.

ye jnaninarh nindanti dvisanti duhkha-

pradanam kurvanti tanprati jaani-krtarm

sarvamagami kriyamanam yadavacyarh karma

papatmakam tadgacchati.

Further, those who praise a jiani, serve him and worship him, the agami-punya does by jnani
goes to them. Those who criticise a jnani, hate him, give him pain, all the agami papa-karma,
unworthty actions, that has been done and that is being done by a jaani, goes to them.

qIT 9 ATCATTEER el SalFeas 28 STl | il 2AFHE ATCHEE St s 1l w e )

21



tatha ca atmavit samsaram tirtva

brahmanandam ihaiva prapnoti.

tarati Sokamatmaviditi $ruteh.

The one who knows the self, crosses sorrow and gains here itself the limitlessness that is
Brahman which is oneself. Sruti says “The knower of self crosses the sorrow”.

e TASIg A1 FAl AUEEd TR SYET | FAETIEEHY GehisAl ramEmE: 1| gfd &gde 1w

tanurm tyajatu va kasyarn $vapacasya grhe

athava jnanasampraptisamaye mukto’sau

vigatasayah iti smrtesca.

Let the wise person drop the body in Kasi or in the house of a dog eater. And that person is

someone who is already free the moment he gained knowledge because he is one who has no
more attachment to a place.
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